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Introduction to Mimamsa Darsana - [Mimamsa philosophy of Vedic interpretation]

In the Ancient Indian Scientific system of knowledge-related enquiry, there are
fourteen vidya-sthana-s [intellectual disciplines] defined, for a comprehensive and
exhaustive treatment of knowledge.

These are four Vedas [Rg, Yajur, Sama and Atharva], six Vedanga-s [Siksha,
Vlyakaranam, Chandas, Niruktam, Jyautisham and Kalpa] and four Upanga-s [Nyaya,

Mimamsa, Dharma Sastram and Puranam]. 3gT d&I4aRI FHHRT AfaaR: | QRI0F YH=Rd
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Introduction to Vedic system

Vedas are eternal, infinite, authorless and unblemished source of true knowledge, in
the form of sounds. They happen to be the sole authority as source of knowledge related to
Dharma, Brahma and the like. We need the help of Vedanga-s and Upanga-s for their proper
investigation/ interpretation. There are many forms of Vedic texts. We deal with classification,
significance and content of Vedas.

Thus, Mimamsa is an auxiliary discipline of study to help interpret Vedic passages
properly. The tenets of Mimamsa are codified in his Purva-Mimasa sutras, by Sage Jaimini, a
disciple of Maharshi Veda-Vyasa.

It consists of twelve chapters, dealing with the essence of Dharma in its all its details,
like, pramana, bheda, anga, prayoga, krama, kartr, atidesa, visesha, Uha, badha, tantra and
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When Dharma is to be understUd/interpreted, with Vedas as instruments, the

paraphernalia required is Mimamsa. There is an important aspect related to abstracting a

conflict-resolution mechanism, called ‘nyaya’, which is a unique feature of Mimamsa,
including at the level of discourse. Jpsiepaicare) v % deT HIUNHAT | Eﬁaﬁfal(—ﬂm Hain
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The problem of knowledge, validity of apprehension, mode of apprehension of cognition,
forms of cognition, perception, inference, comparison, presumption, negation, scripture and
verbal testimony are discussed in this Sastra.

There is refutation of the doctrine of creation, coverage of doctrine of soul, destiny of man,
purpose of sacrifice.

In Rules of ritual interpretation, authority of scripture, brahmanas as vidhi, arthavada and
namadheya, mantras, smritis, vedanga-s, grammar and custom are dealt. Classes of actions
are enjoined as injunctions like originating, application, performance, qualification, original,
restrictive and limiting; prohibitions and exceptions, transfer and modification of details,
repetition and option.

The interpretation of injunctions religious and secular, lead to generalisations helping law
and jurisprudence for factors in ownership, inheritance and partition, adoption and
partnership, criminal law and law of evidence. Hence, Mimamsa nyaya-s lead to laukika

nyaya-s as well.

Introduction to Visishtadvaita - Outlines of Ramanuja’s Vedic interpretation
(Vedarthasangraha)

Mimamsa sastra happens to be the discussion about methodology towards
interpretation of Vedic statements. Vedic texts are of two major types, viz. that dealing with
dharma or karma and brahma. The latter part is also called Vedanta, being the upper or
decisive part. H%ﬂﬁﬂw SR NERIGEAEI ] Wﬁf@: | Karma-kanda is the
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essential characteristics, varieties, meditating them and fruit of deities of yajna-s. TRSGHTG!
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Veda Vyasa himself, in his brahma-sutras. This has four chapters dealing with Karanatva,
abadhyatva, upayatva and upeyatva of Para-Brahman. ﬁ—m—aﬁl—lilﬂﬂ Wﬁ?ﬂ@-ﬁmt
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Three major commentators who have interpreted these brahma-sutras are Sri
Shankaracharya, Bhagavad Ramanujacharya and Sri Madhvacharya. Their systems of
interpretation are called Advaita, Visishtadvaita and Dvaita respectively.

Visishtadvaita of Bhagavad Ramanujacharya has three distinct entities as insentient
matter [acetana], sentient beings [cetana-s] and Isvara, the ruler of these two. The universe
is established as real. The cycle of births and deaths of the bound sentient beings is due to
karma, which is got rid of by the grace of Isvara, who is Sriman Narayana or Para-Brahman.
The means to release from bondage is devotion or surrender unto Him. The release is of the
form of self-realisation, in a world called Vaikuntha, above the universe, leading to incessant

service to the Lord. The major principle in this system is the inseparable relationship of body-
soul nature, between cetana and acetanas w.r.t Isvara. %ﬂW&ﬂU@ﬁﬂﬁ Yo+ I qCIRE:
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