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1. Jijnasadhikaranam
Athato Brahmajijiasa . 1.1.1
This is discussed here. Whether enquiry (Vicara) of Vedanta-s is to be commenced or not ? What is
obvious ? Not to be begun. Why ?
[Slo. 1] statch that 'Veda with its Anga-s is to be learnt systematically and understood; words are the
denoters; their meanings are unambiguously cledr from grammar as i worldly usé.'
Enquiry is toibe begun forl undetstanding thelmeanings. It being Brahman itself, with its knowledge, it
should not b& thiought that thd objective (Purusarthh) is achieved. Even without enquiry, fromVeda with its Arlga-s
itself, meaning colld be compfehended. Nor cad it be said that unprescibed Understanding of meaning fand

unenquired wdtds cannot get comprehension, as the injunction (Vidhi) JAeyasca includes understinding. |
i [élo. Pa. Si. 32] %tates tHat one who sings, lfhrricdly utters, 'shakes head while reciting, read§ written text,
docs not know the meaning and with a feeble voide are six bidd reciters (of Vedic texts). |

We have contradictions also. Unlike visual faculty, word (sound) does not describe ambiguous things. Its
meaning is also determined by grammar etc. It is commdn to Vedic or iworldly use. Also we stfould not decide
against lits natural meaning, fdr We would end up with unauthentic import. Hedce, enquiry to comprehend Vedic
nfeaning is not to be begufl ’ 1 1 : I 1 [}

I Be it as it is. If it is said that enquiry is not only for knowing Vedic meaning but knowing brahman. It
being in the form of soul (Atma, i.e, Jiva), ¥hith is limited by Avidya ahd by the strong finistaken notibn of body as
soullthere is noBrahman bther than the Jiva, by Veda alone the clarificatory knowledgd to retract the superimpdsed
non-comprehension orwrong comprehension can not only be not achieved, but also ifl will make the Vddic tdkts to

be taken %s laudatory orfigufative,lthen, it is not so. I
[élo. 2] Bc':yond'lhc world is the object/meaning of the Veda which can't be perceived by reasoning, but
only by penance andIVedic fitness besides thd grace of thé Lord (supreme soul). 0 I 1

I 1 IClearly, it is not possible to postulate Vedic meanings by'one's own intellect and then enquire into it. For
Brahman is o be taken exhictly the wlly it is known in Vedanla-s) Even supposing minutely (atomitally) otherwise

would be a folly. I | im 1 I 1
[$lo.]JiWhat sin has not been committed by him, who comprehends the soul (Htma) in a form different
from its factual status, a thicf, soul-stealer ? | | | |

In Sruti alsol (Ka@hzi. 1.2.9) .."This knowledge is not to be/can not be controverted by reasoning,.'.

Also, enquiry lis not for deciding among cofitradictory statements. Both being authdntic, deciding on either
is not possible. InBrdhman, having impdnderable, infinite power and capable of becbming everything, fhere is no
contralliction. Hence, in Upanisad-§, infthe respective episotles, for lack bf knowledge or felative knoWledge, only
penance (tapas) has been iflstructed. And enquity is not lintended by the word 'tapas'. I.. Also, episodes are nbt falsc.
In that cdsd) everywhere falsehood can be alleged, by similarity. Naturally, it i not possible for someone to have
faith in an unauthientic statement, injunction,episode br essential characteristic definitfon, as found in Veda. Hence,
in Veda, not even a single syllable i denotatide of untrue object/meaning and hence Vaidika-s have no doubt even,
let alone contradiction ih cohtent, In Para and Apar Vidya-$ also, that (&nquiry) is not ordained. If enquiry were to
be useful in understanding Vedic meanings, the llike grarhmar as auxilliaryJ(Aliga,) it should have beeh mientioned.
Or il it were independeht, then like s legendard tales, Mimamsa alsol in sbme manner, should have been
denotative. But, the text 'l am asking of the Personl known only through Upanisad-s' (Br. 3.9.26) prohibits them.
Mistaken knowledgw doces not offer thefruit described in Upanisad-s. IHenCe, enquirylof Brahmér should not be
commenced. By tht same token, enquiry into Dharma also i§ objected. For one who Would controvert that, this is
too small a task, indeed. This is thepfimh facie view. |

The conclusion or provedkloctrine (Siddhinta) is :
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[Slo. 3,4] state that Science dispels doubts that is caused by faulty intellect . Due to the confluence of
contradictory sciences, decision is impossible even with auxiliary sciehces (Anga-s). Hence, in accordance with the
Aphorisms [(Sttra-s), all decisions dre to be made as otherwise, the niiddle and first (level candidates) slip
frdmproper rheanings. [ [

I 1Even if traditionally the meanings are also learnt from a preceplor, like the text, the middle and first level
students would get doubtsby the similar Bharacteristics scen as infthe chse of word-form (Pada-Patha) of text etc.
There, as the help of Laksarla-s are sought, so also that of Mimams3 here. It is said : I I

[élo. S]i Even if Vedic mcanin"gs are not in doubt, in order to ensure that, as in the ascertainment of stability
of a pillar by burying (by shaking and &hecking), decision by Mimamsa is uselul for a knowledgeable person. It i\
douBly so [dr theldull-rhinded. 1 1l il 1 1

| Thus, the decision having to be pronounced by anybody, that it is Vyasa, who is Lord Hari himself,
desirous of enquiry, advises its necll as 'theldesire of Bralmar is td be had (done)". The requirement is due to being
told by Vyasa lsd. . S| | |
| If the word 'to be done' is to be supplied (Adhyahdra), independence is lost. Othewise, like 'Atha
Yoganu$asanam', i.e, 'Henceforth, Yogic Injuntlion’, shoult have beenlindependent. Then, knowledge has no
purbose. Thus, as per 'l ask of that Upani$adic person' (Br. 3.9.26), brahrhan being knowable only through
UpAnisad-s cannot Be known by other Scitnees and hence, if Mimamsa were independenfthen, knowledgk born cut
of it won't be that of brahman. | : . : | 1
I 1I1 Otlelgs, lasl apaintIsupplying a word, the word Atha' itself could be explained to mean 'Adhikara’,
governance. Precedencd of study o V&da-s to enquiry is granted anyway, since unles$ a thing is studied, it doesn't
fherit enquiry. Then it could bé the issue of indebenidenct. There we rtply as an enquiry of Brahman, being the
meaning bf Veda-s, in tunc with Veda. What is pfoper here ? as explanatioh, since spdcial kmowledge results from
explanalion. As in the carlier section (Karma-KindA), among sacrifices, DarSa & Piltnamiasa are exblained first in
A Srau.Su. 1-1. | i i i
I IO elée. the following emerge as the objectives: No additional expectancy and supplyink of (missing)
words. Object of desire is accoﬁmlishc'.u_. No discon:linuily of Sastra also. Howi? The word 'Athl Has four nlﬁcmling:b".
viz. auspi&ious, governance, aftdr and beginning of a néw thing. There, by merclly being Sruti, auspiciousncssiis
e to the absence of any few tiing, it necd not be posited./Then only aftet and goverhance are left.

guarant@ed and dh ‘
there will be additidnal expectancy, bince Vedie study is sclf-accbmplished. I so, in

In taking after as the meaning,

its abseice, enquiry won't frictify. Thus, subsequence toenquiry of dharma is not énforceable, sinte the reverse is

also possible. Alsd, textu
{ hard andl fast. No guilt accrues dug to lacR of mention. Lven if probable, it can't bt stated like

1al sequehce cannot conStrain as thert again, the above point is valid. Not even practice can
restrict as it is also no
Vedic study. Then also,
ete.are not ‘earlier acccomplished, ds they are absent, a priori. It can't be said that whenever they are present, then
only to be enquired, for il might never materialise. Thus, if Brahman is realised as the ultimatt objett worthy of
desire, its knoWledge alone isfthe instrument is understood, that sacrifices atc. are subordinate to itlis clear, rhind
being pure for carr¥ing out actions for its sake, then freedom from desire ete. is achieved. This is not achievable
withdbilt Vedantic enquiry and hence, there is mutual dependence.

If Vedanta fs ditermined, enquiry is superfludus. Not even direct perception (Saksatkara) is its result, that
being subordinate to word and there i5 b basi to assume it. In sentences likdl 'you are the tenth person', by the
equipment of direct sensory perception of body etc. being strong, by sensory péreeption, even seding one'sl own
bddy, one feels that T am tht fenth.Ht is not so ih the curret casedforl the injuhclions for pondering, mdditation ete.
would be useless. I 1 |

LRI 1D ITRErES also no need to posit different cadidates. For knowledgelof word, its Assumptidn is basecless, as
word can generate knowledge of totally non-existent/true objects. Thére will be a mix-upl among sources of
knowledgeas wc!'l; Fven in nfental causation, this defect applicd. Therefore, first knowledge islto be taken as verbal
only, bastd on experience. Even present-day peoplle, devoid of mind/sense control, do get Vedic knowledge, though
notlwell-considertd. Also, renuritiation wduldn't be possible. Supplying of words likel'to be done'. If it §5 for self]
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then the sentence is futile. I it is for others, it is impossible, for they can't conduct enquiry and also, self-effort
becomes waste. The Stitra also would be irrelevarll, Besides,in tht case of governdhed, object of desire is
ziccomplishcd and not in ‘after' case, for the said reasons. In the latter case, for such a candidate, ¢ngrossed in deep
contcn’iplatio,n and bcin{; content with hearing alone, there is no need for preaching and hence, Sastraiwould be don®
away With. Sastra is cdntradicted too. Instrliiments are going to be elaBorated liter. So. due to the many defects
shown, taking !A¢ha’ meaning as governance only is bettr. 1 ' |

It slfould not be saidlthat the 'desire to khow' (Jijiidsd) cannot be governed, since the word Jijaasa significs
enquiry. Hence only, historians' usage 'should wish to do Jijiiasa' is right. By the word Jijiiasa, it is taught that
kndwltdge of Brahinan is desirable lbecause of it being the means for b object of humand wish. To sati8fy that
desire, ¢hquiry is being commenced. The word ‘Afaf' signifies that sincel knowledge alone is the medns of
achieving objects of human wish, as against karman etcl hence, to achieve that knowledge, enquiry is being started.
Rc;.gardiﬂg eligibility criteria, only TrAivarnika-s, i.e, those belonging to the three Vafna-s (Brdhmana, ksatriya.
VaiSya) dre eligiblé, since, we chn't posit a person to be eligiblel other than those eligible for Vedic stud-y. Just
becalise a dull ferson can't learn Veda-s, we ton't add an adjdctive 'intelligent' to Traivhrnika, like in Karman, for
blind, lame pefsons ete. One attached to House cte. can't Eoncentrate aifd ponder and hcm,;c won't have 'dircct
perception' (Saksatkara). Also, itis not enough il he knows the attributes welllas it is neither assented nor obtained.
Therdis no locus Lor a doubt like, is it the supreme selfl, nature or atoms that is the cause of the Universe ?

' Be it so. In Jaimini Sutra 1.1.1, knquiry into Dharma was promised by Dharmajijiiasd and defining
operative stalements (o have the quality of Dhtirnla, through establishnlent of autlfenticity of Vedic passages, ;1l‘-l
qt)ubts were clarified. There knowledgd of Brahman also Ifths the quality of Dharma, due' to operative slatémcms
like, 'U_pziszmﬁ should be done as Ktmi itsell (Br. 1.4.7), 'Upasana Shoulll be made of Atma as Sloka * (Br. 1.4.15)
"That should be meditated upon as Brahman' (Tai. 3.10.8), 'Auna is to, be seen' (Br. 2.4.5) etc. zim.l Smrtil-;
(recollection) like 'This is tife ultimate Dharma, which isl to perceive Atma by Yoga' (Yal Smr. 1-8). T;:xt:;
describing creation etc. are laudatory, because of describing, sup@rimposed or negatable Attributes in o.rder to praise
the meditdtion, being prescribed. 1t should not also be said Nat 'Bnowlddge ete, archot prescribable since they dbpend
on source of knowlddge and are not achieved by activity', as not altogéther differende in attributes of Dhirmd and
Jiidna is non-productide. In all causes, human éffort is involved. Her?, it is used for sense extraction or obtaining
source of knoWledge. Otherwise, in the Doctrihe also, pondering, meditation etc., being prescribed would be fulils.;
Contradiction of Vedic texts signifying different meAns woulli alsb result. Even orlel who would repudiate all
Pmduclivu aclivity has to strive fo athidve knowledge through approaching a preceptor ete. Hence, whetever there
is 1‘10 r.,']car injunclion, they are to be assumed and tife statenfentd Are to belsutlordifated suitably and so there is no
pointin suchldiscussion, Otherwise, repugnance also, |
I Let it be. Now we take a stanll that only enquiry of Brahman has to be undertaken and not that of Dharma,
bccallr.‘lsc of not being conducted by the classifict of dll Veda-s, Vedavyasa and being of trivial objective. Using the
auxiliary Science oflKalpa, it is pdssible to perform sacrifices unambiguously. By taking recoursdto practice also it
can be dccomPlishcd. Even aflenthis, if any*doubts linger on, then, apNorism's, cdmmenfaries and sactificers (Sutra,
Bhﬁs‘ya. Ya_jfiika) are approached and not Mimamsakals and so for & person studying Veda-s with their auxiliarics,
acts &an bel performedidoubtlessly without Mimamsa. Also, Veda, Being most tenlpassionate, teaches sacrificial
'dclhi for the purification of minds of persons in bondage, to liberate thdm. This is Tor fecar of unathenticity, like
felling a blind man into a well and henbe, Mimamsa, teakhing the opposite, is not to be enquired. |
. I Notso. Ig enquiry in general or only that of Plirva (Karmb) Kanda being pmhibilcd ? Not the former, as it
is the same with tha_l of Brahmhn also having been justified. In the ldtter case, by 4 feneral principle, if doubts are to
be C%Carf:d, F’Urvamiminnsﬁ is useful like definition. Describing as undesirable is nbt the S&iencd' s fault. But that of
the .mclnmlml.ls of enquirers. Also, it is essential. Even thoSe detached/renounced persons need knowledge of
r;;lc'rlﬁcus as it is meafl for purilying the mind. But there s difference in their forha based on (marital) Status
(Rérama) as bodily etc. Ther® forlthd first Réramin, it is oral, for the second and third, bodily andlmentall for the

fourth. Therefore, When it is enough to have one, why the sccond ? To such a query, the reply id :
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Though worship (Upasand) is a Dharma, Brahman is not a Dharma, since it is of kl‘lt)“-'lt.dgt. form,
Dharma beinglol the forln bfluctivity, ‘The laudatory pnssages also can't be used with Bralman as with Dhuml
since in diffefent forms of creation, (unlike Utpatti Vidhi etd.) there is no difference in consequence. In the current
context, the knowledge of the greatntss is thefbenefit. Its utility so as to assist knowledge will be explained in the
fourth chapter. Also, knowledg® accruing from Upanisad-s is applied to sacrificial acts a3 per the textI'that which is
done withlknowledge, faith ald Upanisdd, becorfies more powttful' (Cha. 1.1.10). That is why Janaka etc. being
knowers of Brahmin only, couldlget the presence of alll divinities lin sacrifices. Otherwise, lit becomes only &
shadow of the original. It $hould nof'be objetted that if knowledge of Brahman is achieved, superimposition of bbdy
ete. would vanishland henee agency is absent and hence one wduld not be cligible for Karmdn, sinte! it is possible
to carry out sacrificial acts without the superimposition of body ete. That is why all activitics of the living-liberated
(Jivaninukta) are accounted. There is alsd Smrfi in this regard : Knower of fadts should not consider self as doing
dnything, béing associated with (Brahman). While seeihg, hearing, feeling, smelling, eating, going, sleepingl
bréathitfg, laménting, giving, taking, opening and closing cYes ete. stnses dwell in theit respective objects/tatgels
and holding so, placing all dttions il Bfahmah, giving up httachment, one who carries on, is ndt smeared by sins like
a lotus-leal by #ater. KBha. Gi. 10.8-10). Ther&forel altions of knowers of Brahman alone yield auspicibus fruits.
Ience, even for enquirers of Dharma, Brahman is worth enquiring into. So, neither it is "as good as dbne' nor there
is no utility. [ 1 1 |

But, an eligible candidate is one with desire to reach the fruit. The fruit of t,nquu-y is verbal knowledge
(‘*»ahda-ﬁmm) Its it is experience through pondering over it. Its [ruit is the 'u,hu,vm;_,l'nf' liltimate bliss after tiie
hindrantes are repudiated. Thus, why somebnd renounctd, wanting to leave useless lhmgb and desirous of Brahman
can't be eligible 7 If one who has mastered Veda-s (Sabda-brahmah) does not get into th& ultimate Brahman, fatigue
is the fruit bf his efforts, like one who protects a non-cow (Bha. 11.11.18) is the word of Lord which censures dne
indulging in only Vedic level, i.e, only [Dharma-Vicara. This is not so bechuse there is no use for the desire of fruit.
The 8thér, i.e, Dharma-Vicara itself provides that. Due to the meaning being cternal also, one intent on reaching
fruit is not an cligible candidate. Censlire is indicatory and subordinate tb injurfetion of pondering ete. 1
But, if it be argued that if enquiry into Brahman is promised, fepudiating leontradiltory things are not
promised. Not that they &hould not be told ds unambiguous knoWledge can'tibe achidved, it is replied by'clarifying
That in the word 'Brahmanah' (while dissolving thdl compound Brahmajijiiasa), the sixth case is nbt dendting
Karman, but signifies residual relation (SLHLI mslhi) Thus, 5nythln;, related to Brihman and helplul in achieving id
knowledge is tb be understood to have been promised. Also, it sould not be objected that tlfe enquiry becofnes
secondary or Brahman is not the object of dcslrc, to know, since doubt is not in tht very entity Brahfan, and only
dubious thing needs to be known (for clarity). Secondary nature is due to words. and nbt medning. Authenticity of
Veda-s is talen for granted and hénce won'tibe deliberated upon. Therefore, it is established that Brahman is 1o be

enquired into. 1.1.1.10 I

" 2. Janmadyadhikaranam:.
There, on the question of characteristic definition and source of knowledge of Brahman, the Stitrakdra says

I Janmadyasya Yatah Sastrayomtvat 1.182.. |

But, how is the doubt here ? While $ruti itself has said "Truth, Knowledge and Infinite is Brahman' (Tai.

2.1). This is contradictory, since without defining the essential characteristics, functional definition can't be given

and also it is still under debate. Agency of Brahmian regarding the Universe is not unanimously accepted. Nof also

the fact that Veda has said so canlmake only Veda thelsourct of knowledge on Brahman, Plbs, this discussion is

futile as a thing is known only through definition and source of knowledge about it. That is achieved by definition of

essential charaCteristic itself ind herfte this we feel is improper. 1 I
[Slo. 6] Sastra (Science) is meant o dispel dbubls for the proponents of Vedic authenticity. Ability of
action and knowledge residing in the Ultimate, are being doubted. |l | |
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[S15. 3.4] state that Science dispels doubts that is caused by faulty intellect . Due to the confluence of contradictory sciences,
decision i§ imposdible even with auxiliafy sciences (Anga-s). Hence, in atcordance with the Aphorisms (Siitra-s), all decisions are to
be made as othierwise, the middle and first (level candiddtes) slip fromproper meanings. 1 | |

Even if traditionally the meanings'are also learnt fronfla preceptdr, like the text, the middle and first level students would get
doubtsby the similar characteristics seenlas in the case of word-form [Pada-Patha) of text etc. There, as the help of Laksana-s 4re
sought, so also that of Mimamsa here. It is said : i i

[Slo. 5] Even if Vedic gamngs aré not in doubt, in order to ensure that, as in the ascertainment of stability of a pillar by
burying (by shaking and checking), decision by Mimamsa is useful for a knowledgeable person. It is doubly so for the dull-mfded. i

Thus, the decision having }9 be pronounced by anybody, that it is Vyasa, who is Lord Hari himself, desirous of enquiry,
advises its need as 'the desire of Bfab}zmulis to be had (done)". THe requirement is due to being told by Vyasa also. 11

If the word 'to be done' is to be supplueQ (Adhyahara), inflependence is lost. Otliewise, |liké 'Atha Yoganu$asanam', i.e,
'Henceforth, Yogic Injunction’, should have beth independbnt. Then, kndwledge has no purpose. Thus, as per 'I ask bf that Upanisadic
person' (Br. 3.926), Brahman being l\nowqble only tlh‘*ough Upanisad-s canndt be known By other Sciendes and hence, if Mimamsa
were independent,then, knowledge born out of it won't be that of brdhman. i

Or else, as against supplying a wor(i‘,\.__the word "Athd itself could be explained to mean 'Adhikara’, governance. Precedence of
study of Veda-s to edquiry is [dradntet anyway:\since unless a thing is studied, lit doesn't merit enquiry. Thén it could be the issue of
independence. There We rply bs an enquiry bf Brahman, bemg tht meaning of Veda-s, in tune with Veda. What is proper here ? as
explination, since special Knbwledge relulfs from\cxplananon IAs in the eaHier section (Karma—Kanda) among sactifies, Darsa &

\

I Or clse, the following emerge as the objectives: No adt'i@tional expectancy and supplying of (missing) words. Object of desire
is accomplished. No disconﬁﬂuity of Sastra alsd. How, ? The wé,_rd 'Athd* has fdur memﬁhés, diz. auspiciolls, govemmfce, after and
beginninf of a new thing. There, By merelly being Sruti, uspiciouépess is guaranteed and dife to the abfence of dny new thing, it need
not be pdsited. Then only after and governdnce ark left. In taking afté; as tht meaning, there will be additional expe'ctancy, sinte Vedic
study i% self-accomplisted. If so, id its absence, enquiry \\%‘tlfmcﬁfy Thus, subséquence to enquiry of dharfha is ndt enforceable,

t consn'aiu as there agaih, the above Poirt is valid. Not even practice can
restrict as it is also not hard and fast. No guilt alcrues due lo\laclc of meutlon Even if probablelit can't be stated like Vedic study.

Purpamasa are explained first in A. Srau.St. 1-1.

sinct the reverse is Also possible. Also, textual sequehfcelcann,

Then also, expectancy would be there aboult it. Freedom from desue control of mind and senses etc.are not earlier acccomplished, &s
they are abseft, & priors. It can't be said that whenever they are present, then only to be enquired, for it might never materialise. Thus,
if Brahman is realised as the ultimate object worthy of debire, ifs kn\uwledge aldne is the iflstrument is understood, that sacrifices atc.
are subordinate to it is clear, mind beingl pure for éarrying out actlons\for its 'sake, then freedom from desire etc. is achieved. This is
not achievable without VEdantic enquiry #nd hence, thére is mutual depéudencex

If VEdanta is determined, &nqhiry is superfluous. Not even direc perception (Saksatkara) is its result, that being subordinate
to word and there is no basis to assume it. In sentences like ‘you are the ten persQn', by the equipment of direct sensory perception of
body etc. being strong, by sensory perception, even seeing ohe's own body, oife feels thht I amhe tenth. It is not so in thelcurréht case,
for the injunctions fot pondering, nleditation etc. would bt useless. | “\

There is alsolno needlto posit different cadidates. For knowledge of word, ts assumption is baseless, as word can generate
knowledge of totally non-existent/ttue objects. There will be a mix-up aniong so&es 6f knowltdge as well. Even in mental cdusation,
this defedt applies. Therefore, first knowledge is to be taken as verbll only, lbased o eﬁperience. ‘Even present-day peoplle, devoid of
mind/sense &3ntrol, do get Vedic knowledge] though not well-considered. 'Also, wnuigiaﬁpn wouldn't b& possible. [Shpplying of words
like 'to be done'. If it islfor self, then the sentencelis futile. If it is for others, it is imp{‘)ssible, for they cah't conduct 8liquiry and also,
self-effort becomes waste. The Stitra also would be irrelevant. Besides,in the case oflgo r;iauce objkct of desire is acc8mplished and
not in 'after case, for the said reasons. In the latter case, for such a candidate, engrossed i dkep contemplation and being cbntent with
hearing alone, there is no need for preaching and hence, Sastra would be done alway with. a\!tra is codltradicted too. Ifstruments are
going fo be elaborated later. So, dud to the nfany defects shown, taking ' A¢ha 'meaning as go etnance only is better.
I 1 It should not be said that the 'desire t& know' (Jijidsa) cannbt be governed, Sincd the ‘%rd Jijidsa signifies enquiry. Hence 15§
only, historians' usage 'should wish to do Jijfiasa' is right. By the word Jijiiasa, it is taught th t\lmo\{rledge of Brahman is desirable
because of it being the means for an object of humanfwish. To satisfy tHat desire, enquiry is g confmenced. The word ‘Azaj’
signifies that since knowledge alone is the means of achieving objects of human wish, as against an etc. hence, to achieve thit
kifowledge, enquiry is beingl started. Regarding authorised caddidites, only Traivarnika-s, i.e, thos
(Brahmana, Ksatriya, Vai$ya) are eligible, since, we can't posit a person to be eligible other than tho
because a dull berson can't learn Veda-s. we don't add an adiective 'intelligent’ to Traivarnika. like in Karman. for blind. lame nersons [

belonging to the three Varna-s
eligible for Vedic study. Just
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of worldly traits like agency (doership) etc. While in 'from which all these things are born; by which the born live;
and which they reach %nd bnter into? that is Brahman' (Tai. 3.1), agency is signified. Now, Ithe doubt arises as to
whether Brahrhan is doer or not ? What is possible ? not doer. How ? the main statement is 'knower of Brahman
reaches the Ultimate’ (Tai. 2.1), since fruit i8 related and explained by the hymn stating ‘truth, knowledge, infinite is
Brahman. one who kiows it hidden deep in ultimate sky,lenjoys all desires with thé all-knowing brahman' (Tai.
2.1). knowledge of Brahman is for fruit 4nd fruit is by mieanslof the attributes told in the fruitful statement and not
otherwise. Adency is the explanation of Ultimate. Which is Ultimate is answered as 'that which is inherent in
everything arid is/blissful’. How omnipresent is explained by describing element and elementary creation to clear
secohdary inherence. The fruit of secdhdary worship is said'to be subofdinate to the main. There, superimposition
of the agncy residing in another is also pdssible. Hence, in the episode beginning with 'Bhrgu, the sdn of Varuna,
approached his fatherl...' (Tai. 3.1) also the secondary agency alotfe is being described as it islindicatory and fruit is
bt associated. This is theprima facie view. o | 1

The established View is :

[Sll'b.i =ifE'§j Bréafimatifisithe agent of creation, continuation and destruction of the Universe. Since this is
taught by Veda, it cannot be otherwibe. There is no contradiction of Sruti and even if one is assumed, it cannot
contraditt/repudiate as Brahman is capable of becoming everything and has unthinkable superhuman power.

Aglney is taught by Veda otlly. It being absolfitely comp#ssionate and credible, dbes not saylanything even
minutely differént frofn trith, for, otherwise,lthere will be Iick of faith in it everywhere. AlSo, therelis no
contradiction in agency as agency qualified by truth etc. is quite possible. If absolutely dévoid of attributes, common
frame of referenc® uséd is Tonttadictory, aslthe words truth, kifowledge etc. having] different attributes themselves
would serve the purpose. If it be saidlthet agency is the attribute of one in borfdage, since it is caused by the
mistaken identitylofibody and self , this is trfe orlly of worldly agency and does nt affect non-worldly agéncy.
That is why the ‘word 'Adya’ is said. Asya’ denotes the object wbrld in front. The type of agency demandeéd for the
creation, continuity and Idestruction, éffortlessly, of thé universe made of mardy worlds, ¢ach comprising of
innumerable eleménts, elementary things, deities, animals, humans, worlds with Wonderful structure dnd whose
construction is even mentally unfdthomdble, is definitely not worldly. Only known things can be prohibited, not that
which is unknown or know only through Veda. Truthfulness etc. are worldly attributes and if they are absolutely
prohibited, their ignorance alone would fesult. Truthfulness etc. are also not abisent in the world, thotgh they may bk
transactional. If tfuthfulness present in the cause is seen (reflected ?) in the world, then why not 4gency alsb be
accepted similarly ? Smrti al8o would be accepted then since it says "Hari is the doer and instigator' 1Thi$ can't be
manfiged by supbrimposition, for then it wodld be for another. There Nature can't be the dgent, as it will be
repudiated later] Not Kouls (Jiva-s) as they are not independent. Not any other as both the abbve categories are
alfeady ruled out. Hence, agency lies with Brahman only. Similarly, ehjoyership also. There is no Stuti which
repudiates doership. That pdsited due to apparent contradiction is related tolworldly activity. In fruitful sentences,
atfributes not expréssly méntioned are to b& taken (collected together) also. | |

Thus, the méaning of the Sttra is as follows : Janmadi - Birth (or creation) is the first of which (aggregate)
is a Bahuvrihi compound (exclusive - Atadgunasamvijiiana). Or beginning with Janma, all evolutions ard tovered
by the word di, i.4, etc. Hence, Janma as Well as Rdil can be a single residual compound (EkaSesa). The word Rdi
dknotes attributes and implies its relata, as it has dual expectancy. Cleation being présent, Rdi impliés other evolutes
and hence other existent fevolutions are denoted by Adil Or let treation be not fh first, as its subpart (locus) is not
present earlier. So, the word &di denoting its lobus (existent attribute) also implies its attributds.. Or dué to the
Hifference between going and entering, the collection of which birth is the first cbuld be a generic singular. Janma,
being expressed, is fhelfided. Or elsebwhy all this jugglery ? Janmadya = Mkasa; and frond which is Rkasa. 'From
this Btmbin, Kkasa came forth' (Tai. 2.1) i5 the enqtiryl Bding linked to fruit, the result gets extended to other forms
as well. In (Tai. 3.1) 'from which all these .." like the sparks bursting forth, is all création (simultaneous), while
here, it is sequential | With this we take that all forms of cfeation are indicated. In the enquiry of Brahman, Brahman
is also included and hence 'that is Brahman' is not elliptic (not by supplying a missing thing}.

5 English translation by P. Ramanujan

Anubhasyam

$astrayoni = the reason is said in the Sastra. The causality is said in the Veda, as by being injunction, Veda

is Sastra. Gcneliality is to include the prior section (Purva-kanda) hlso where creation of eatlier thingé is mentioned.
The manner in which causallity applits only to Brahman and none else will be said later. Unlike il other systems,
Janma etc. are not changes, Bt only lappearance and disappearance only. It will be told so later in
Tadananyatvadhikarana (Br. St. 2.1.15)) Nahle and Pranks are alos not separately mentioned as they are included
in the exlension. | I ] I I

I 1 Sohfe Ipeople posit separate agency of form and name extension by splitting the aphorism into two
(Yogavibhaga) hndl explain cadses in Stitrd-s beginning with Samanvaya. THis is prober cornection also. ‘At¢'
dendtes perifa;sive. Thd all-pervasive has causalitir established in $astrd. This viewlddbs not seem to have the
consent 8f the Sutrakara. |1 |
I1 11 IHercd, byl UhBtidled world creatorship, omniscience and omnipotence are asserted. But, not all Veda is
authority (source bf knowledge) in the world%reatorship of Brahman.lIn the Purva-kanda, in various episodes,
personsllike Prajapati etc. endbwed with penance & sacrificial virtues, have been described as causing thé world.
Ulso, this agency 8an't be intermediate as flo other's primacy is heard of there. In the later Kanda, both ate described
and hence, Bontfadiction and doubt. Even if Mimanisa were to dispel doubts, partial unauthenticity would result. If
both are justified, Sastra beccomes fiile as Vedic authenticity itself can achiéve it. Contradictioniin meaning does
not exist in Veda has already been said. | I

If it be debated - A're Vedinta-s subordinate to Veda or Veda itself ? Not former; for there is no use. Being

non-contextual passages, their purpose is served by the enquiry of Purva-kanda itself and entry to Vidya (Upasana)
can be gained. Not tHe second! aslsacrifices are nlot described. Mantra and Brahmana form is also absent. IHencé,
Vedantd-s ae the barren lands of Veda-s. It is not so. Vedanta-s also quallify to be Veda due to the systematic
learning etc. Smrti-s also say so. Veda is entirely authentic and sourcelof kifowledge in its meaning. If it is not
sacrifick, then let it be Brahmian. Just by this, its Vedic quality is not lost, as otherwide, it is also possible to allege
non-Vedicness for parts of Puirva-kandh also taking a (nrrow) definition of sacrifice based on Algnihotra ete. afld
negate texts descrifing other sacrifices. Therefore, feven signifying Brahman, Vedanta-s do not betome non-Veda.
Even mantra and Brahmana features are there to see. Hyfnng (Rc) are mantra-s. Those describing Brahman are
Brahmana-s. Its subordinates are texts describing creationletc. Though knowledge is not prescribed, 8till it is proper
to take such a knowledge alone as leading to frlition. Contra-distinétion with réspect to [PUrvakanda is ornarhental.
To emphasise the mutulil complementarity of the two sections, general referencelis taken. 'that which is done with
knowl&dge .. '(Cha. 1.1.10) strsses subordination of entire Veda to prior section. 'the Brahmins wish to know this
person tHrough sacrifice, donation, penance of fasting .. ' (Br. 4.4.22) stresses subordination of entire Veda to the
later section.Karman and Brahman] action and knowledge have identity by having the same qualified referent and
hence, there is no contradiction among statements asserting agency. Therefore, the causality festablished by Veda
(Sﬁstrayonitva) is accomplished. i ii i i i
\ | Sime people hére explain the Janmadi Sutra as an inference since it characterises Brahman. Others as a
translation of Shuti] so as to cdtablish omniscience, an inference folllowing Sruti is a basis (Pramana) in Brahman.
That is to be ignored in the light of T ask of that person known only through Upanisad-s' (Br. 3.9.26), asserting that
only through Upanisad Brahtnan can be knowil. Pramana is essentiallyl thafl which enllightens on an othefwise
unknown tﬁing.iPondering and meditation are subordinate to hearing. Due to dispelling of doubts, Veda (éﬁstra)
also is subordihate to that11.1.2.. I U g

6 English translation by P. Ramanujan
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Srih . Srikrsnaya Namah
Anubhasyam
Srimate Vallabhacaryaya Namah

This is discussed here. Whether enquiry (Vicara) of Vedanta-s is to be commenced or not ? What is obvious ?
Not to be begun. Why ?

[Slo. 1] states that 'Veda with its Afiga-s is to be learnt systematically and understood; words are the denoters;
their meanings are unambiguously clear from grammar as in worldly use.’

Enquiry is to be begun for understanding the meanings. It being Brahman itself, with its knowledge, it should not
be thought that the objective (Purusartha) is achieved. Even without enquiry, fromVeda with its Anga-s itself, meaning
could be comprehended. Nor can it be said that unprescibed understanding of meaning and unenquired words cannot get
comprehension, as the injunction (Vidhi) JiZeyasca includes understanding.

[Slo. Pa. §i. 32] states that one who sings, hurriedly utters, shakes head while reciting, reads written text, does not
know the meaning and with a feeble voice are six bad reciters (of Vedic texts).

We have contradictions also. Unlike visual faculty, word (sound) does not describe ambiguous things. Its meaning
is also determined by grammar etc. It is common to Vedic or worldly use. Also we should not decide against its natural
meaning, for we would end up with unauthentic import. Hence, enquiry to comprehend Vedic meaning is not to be begun.

Be it as it is. If it is said that enquiry is not only for knowing Vedic meaning but knowing brahman. It being in the
form of soul (Atma, i.e, Tiva), which is limited by Avidya and by the strong mistaken notion of body as soul, there is no
Brahman other than the Jiva, by Veda alone the clarificatory knowledge to retract the superimposed non-comprehension or
wrong comprehension can not only be not achicved, but also it will make the Vedic texts to be taken as laudatory or
figurative, then, it is not so

[Slo. 2] Beyond the world is the object/meaning of the Veda which can't be perceived by reasoning, but only by
penance and Vedic fitness besides the grace of the Lord (supreme soul).

Clearly, it is not possible to postulate Vedic meanings by one's own intellect and then enquire into it. For Brahman
is to be taken exactly the way it is known in Vedanta-s. Even supposing minutely (atomically) otherwise would be a folly.

[Slo.] What sin has not been committed by him, who comprehends the soul (Atma) in a form different from its
factual status, a thief, soul-stealer ?

In Sruti also, (Katha. 1.2.9) ..'This knowledge is not to be/can not be controverted by reasoning.".

Also, enquiry is not for deciding among contradictory statements. Both being authentic, deciding on either is not
possible. In Brahman, having imponderable, infinite power and capable of becoming everything, there is no contradiction.
Hence, in Upanisad-s, in the respective episodes, for lack of knowledge or relative knowledge, only penance (tapas) has
been instructed. And enquiry is not intended by the word 'tapas'. ... Also, episodes are not false. In that case, everywhere
falsehood can be alleged, by similarity. Naturally, it is not possible for someone to have faith in an unauthentic statement,
injunction,episode or essential characteristic definition, as found in Veda. Hence, in Veda, not even a single syllable is
denotative of untrue object/meaning and hence Vaidika-s have no doubt even, let alone contradiction in content, In Para and
Apard Vidya-s also, that (enquiry) is not ordained. If enquiry were to be useful in understanding Vedic meanings, the like
grammar as auxilliary, (Anga,) it should have been mentioned. Or if it were independent, then like the legendary tales,
MTmEmsﬁ also, in some manner, should have been denotative. But, the text 'l am asking of the Person known only through
Upanisad-s' (Br. 3.9.26) prohibits them. Mistaken knowledgw does not offer thefruit described in Upanisadgs, Hence,
enquiry of Brahman should not be commenced. By the same token, enquiry into Dharma also is objec‘?éd. For one who
would controvert that, this is too small a task, indeed. This is the prima facie view.

The conclusion or proved doctrine (Siddhanta) is :
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Anubhasyam

Srikrsnaya Namah
Anldbhasyam
Srimate VAllabhacaryaya Namah
1. Jijnasadhikaranam
Athato Brahmajijnasa . 1.1.1

This is discussed here. Whether enquiry (Vicara)lof Vedanta-s is to be commenced or not ?
What is obvious ? Not to be begun. Why ?

[élo. 1] states that "Vedia with its Anga-s is to be learnt systematically and understood; words
are the denoters; their meanings are unambigtiously clear from grammar as in worldly use.'

Enquiry is to be bedun for under$tanding the meanings. It being Brahman itself, with its
knowledge, it should not be thought that the objective (Purusartta) is achie¥ed. Even without enquiry,
fromVeda with its Anga-s itself, meaning could be compreherided. Nor can it be said that unprescibed
understanding of mening and unenquired words cannot get comprehension, as the injunction (Vidhi)
Jheyasca inclides understanding. '

Iéio. Pa. Si. 32] states that one who sings, hurriedly utters, shakes head while reciting, reads
written text, does not know the meaning and withla feeble voice are six bad reciters (of Vedic texts).

We have contradictions also. Uhlike visual faculty, word (sound) does not describe ambiguous
things. Its meaning is also determined by grammar etc. It is common to Vedic or worldly use. Also we
sholild not decidelagainst its natural mearling, for we would end up with unauthentic import. Hence,
enquiry to comprehénd Vedic meaning is notlto be begun.

Be it as it is. If it is said that enquiry is nodt only for knowing Vedic meaning but knowing
brahman . It being in the form of soul (&tma, i.e, Jiva), which is limited by Avidya andiby the strond
Mistaken notion &f body as soul, there is noBrahman other than the Jiva, by Veda alone the clarificatory
knowledge to retract the superimposed non-comprehension orwrong comprehension can not only bé
not achie\’fed, but also it will make the Vedic texts to be taken as laudatory orfigurative, then, it is not so.

[Slo. 2] Beyond the world is the object/meaning of the Veda which can't be perceived by
reasoning, but only by penance and Vedic fitness besides the grace of the Lord (supreme soul).

Clearly, it is not possible to postulate Vedic meanings by one's own intellect and then enquire
into it. For Brahman is to be taken exactly the way it is known in Vedanta-s. Even supposing minutely
('atornically) otherwise would be a folly. I
| [éio.] What sin has not beeh committed by him, who comprehends the soul (Atma) in a form
different ffrom its factual status, a thief, soul-stealer ? | | |

In Sruti also, (Katha. 1.219) ."This knowledge is not to be/can not be controverted by reasoning..

Also, enquiry lis not for deciding among cofitradictory statements. Both being authéntic, deciding on either
is not possible. InBrdhman, having impdnderable, infinite power and capable of bedoming everything, there is no
contratliction. Hence, in Upanisad-§, infthe respective episoties, for lack bf knowledge or relative knoWledge, only
penance (tapas) has been iflstructed. And enquity is not lintended by the word ‘tapas'. I.. Also, episodes are nbt falsé.
In that cdsd| everywhere falsehood can be alleged, by similarity. Naturally, it i§ not possible For someone to have
faith in an unauthentic statement, injunction,epiSode dr essential characteristic definitfon, as found in Veda. Hence,
in Veda, not even a single syllable i$ denotati¥e of untrue object/meaning and hence Vaidika-s have no doubt even,
let alone contradiction ih cohtent. In Para and Apara Vidya-4 also, that (&nquiry) is not ordained. If enquiry were to
be useful in understanding Vedic meanings, the llike grathmar as auxilliary J(Akga,) it should have beech nientioned.
Or if it were independeht, then like th: legendary tales, Mimamsa also| inl some manner, should have been
denotative, But, the text T am asking of the Person! known only through Upanisad-s' (Br. 3.9.26) prohibits them.
Mistaken knowledgw does not offerl thefruit described in Upatlisad-s. [Henle, enquiry|of Brahmad should not be

commenced. By tht same token, enquiry into Dharma also i8 objected. For one who Would controvert that, this is
too small a task, indeed. This is the pfimd facie view. ]

1 English translation by P. Ramanujan



Above all these vikrtis 1s the five-fold "varna-krama", which is the ultimate and mos
deseription of every Vcdicrlitcrul's_\*lluhlc in terms of 26 well-defined parameters/factors
Such is the power of the oral Vedic tradition that has demanded cxemplary commit . e
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missionary zcal as mere possesssion and propagation of this vast knowledge (o worthy dis
has been the 'summum bonum' for an endless and great lincage of Indian scholars. The b
literature is alsa very vast and covers various [orms and subjects and requires a special scs:':l‘:’ramrc
discussion. My paper 'Computers for Iumanitics - Casce of Sanskrit' deals with the classical D¢

(Alankara Sastra, i.e, Sahitya).

Rudiments of Vedic grammar for common student

rammati
¢ all times
th used
va Nah

The role of accents in so far as sacrifices (Yajfia-s) are involved is discussed well in &
litcaturc and henee, the liturgical language alonc scems to have kept the role of accent @
in carrying out the functions assigned to particular ceremonies. Patanjali refers to sages
to say Yarvanas Tarvanah in their normal spcech but spoke corrcctly as Yad Va Nas Tad
while performing Vedic rituals.

According to Panini, each Pada or finished word has all its syllables as Anudatta except for 0n€
which bears cither the Udatta or Svarita accent. By a gencral rule, an affix normallly pears the
accent on its initial syllable. Any departure from this governing rule is indicated by special rules-
Accents arc phonemic.

' Peculiaritics in grammar, style cte. differcntiating Vedic and Classical Sanskrit

Vedic Sanskrit has many featurcs not cmploycd in Classical Sanskrit like the basic intonation marks,
Vedic Anuswar ol many types in diflerent Vedas/$akhis, various sub-types of Vedic accents covered by
a gencral marking, pragrhya (non-combination), compound word constituents marking, preverd
indication, prolated vowels (pluta), kampa accent, rafiga pluta, virala pronunciation, yama characters,
rcdoubling (dvitva), trikrama (wherc a word gets hidden between two words of certain specification

during krama) elc.

A few notable peculiarities are : Among Declensions, Nouns ending in A, A, 11,0, U, An, Yas, Va-s,
Mat, Vat, Van, Pronouns Kim, Idam, Asmad, Yusmad, Tad, Tyad ctc. have diffcrent affixes uscd in

_dilferent cases and numbers (like A for Ou etc.).

Compounds are also of at most three members, but the accent ol Dvandva compounds formed with the
namcs of men and deitics arc diffcrent as also the rotention of casc tominations and scparation by means

‘ol several words.
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